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TE NEHENEHE NUI 

Constitution (Whakakaupapa) 

Of the Kawenata;  Of the Accord of Ngati Maniapoto, its many hapū with respect to our Maoritanga. 

In order to be clear about the reasons for bringing Ngati Maniapoto and its many hapū back to the 

upholding of our Maoritanga as a tikanga (customary, normal practice) to bring the Iwi together as 

one - for that reason tikanga have a prominence within this constitution, including those of our 

ancestors with regard to genealogy and its attendant mana and traditional leadership practices. 

To give a clarity for today and into the future for those to come, the divine genealogies begin with Io, 

through to the human, and on to this generation. 

The primary reason this Kawenata was developped for our Iwi - is that it is a structure to be handed 

on, a tikanga which will bring together the Iwi, its hapu and the leaders who met at the great 

gathering at Mahoenui from the 25th to the 28th of December, 1903.  'Unite this Iwi and its many 

hapu with their Maoritanga, build a Kawenata as a structure for that Accord because this Iwi is at 

odds within itself in its pursuit of the various great Principles of the nation, i.e.: 

The Government and its Laws 
The Maori King Movement 
Te Whiti and his activities [and beliefs] 
This Accord with its Maoritanga is to be adopted with these key terms, 
“Ngati Maniapoto is Te Nehenehenui 
Love, The Law, and Faith are philosophies 
Which sit firmly on Māoritanga as the base” 
 
It is critical that we find the customary practices and the terminology which will give a clarity to how 
this Accord is to be enacted.  We will find the answer by considering the past, the mana and the 
practices of our ancestors through the generations - those mattters that are important in and to our 
Maoritanga.  Mana, and Rangatiratanga. 
 
Now, it is appropriate that a clarity with this thing 'mana' be provided for this generation and into 
the future, so that those to come will understand what 'Mana' is.  The Mana Whatu Ahuru is the tie 
that bound the Iwi and the hapu under the leaders through generations past.  So it is critical to this 
constitution, along with mana and rangatiratanga, through to the gathering together of this Iwi in 
accordance with the Maori way of living. 
 
Here are the lines of genealogy from Io. 
(see Maori) 
 
Here then within these ancestral genealogical lines it can be seen clearly that mana and 
rangatiratanga come from Io, passed on to his family, to the stars, the Sun and the Moon. 
 
The Sun is the male line, the Moon the female according to our ancestral tenets. 
 
From Io, mana was passed on to Rangi and Papa, through twenty-four generations.  That divine 
aspect settled on the land through the marriage of Rangi and Papa. 
 

Wai 898, # H9(b)(1)

SYMEJEN
Official

SYMEJEN
Text Box

SYMEJEN
Received No Date

janise
Text Box
.

janise
Text Box
.



 

GPT-300475-4-544-V1:GPT 

 

With their mating, Rongo, Tane, Tangaroa, Tawhirimatea, Haumia, Ruaimoko and Tumatauenga 
were born.  
 
These are the primal gods who settled on the land. 
 
Tumatuaenga is the divine founder from whom mankind stems. 
 
From Tumatauenga we come to Tiki-i-ahua-mai-i-Hawaiki, twenty-four generations. 
 
Tiki begat Toi.  This was the beginning of humankind. 
 
The divine became human following these Generations. 
 
Here blood was mixed with flesh, and with the divine spirit. 
 
Hence this term, Mana-Whatu-Ahuru as the link in these three things, the blood, the flesh, and the 
divine spirit. 
 
From Tiki-i-ahua-mai-i-Hawaiki through to Hoturoa there are twenty-four generations. These 
genealogies are of those from across the sea - that is, the land known as Hawaiki. 
 
In Hoturoa's and Hiaroa's time the Pacific Ocean was crossed, from Hawaiki to this land which was 
named Aotearoa. 
 
Tainui is the Waka.   
 
Hoturoa is the Captain. This Waka Tainui landed and settled at Kawhia.  It is said that with the mana, 
with karakia, and guided by taniwha, Tainui Waka was able to cross the ocean.  These ancestors 
Hoturoa and Hia settled at Kawhia and further points inland. 
 
From Hoturoa to Māniapoto there are eleven generations. 
 
Hoturoa's descendants broke into distinct groupings, hence these Iwi, Ngati Maniapoto and Waikato. 
In the generations following Hoturoa, through to Maniapoto, people flourished and the population 
grew.  The land was settled from Kawhia to Hurakia in the east, south to the Mokau River, through 
to the harbour to the north, Manuka and further on to Hauraki. 
 
In that settlement the descendants of Hoturoa separated, and land boundaries were agreed. 
 
Hiaora was one of those who came on Tainui Waka, indeed, one of the founding ancestors of this 
iwi, Ngati Maniapoto, who held mana over birds, the calling and hunting of them inland. 
 
Raka is another founder of Ngati Maniapoto.  He came on the Paneiraira Waka to this land. 
 
In short, let us go directly to Ngati Maniapoto's genealogy. 
 
From Turongo, Raukawa. 
 
From Raukawa, Rereahu. 
 
Rereahu married Rangianewa, who gave birth to Te Ihingarangi. 
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Rereahu also married Hineaupounamu.  Maniapoto was born along with Matakore, followed by 
Turongotapuarau, Kahuariari, Kinohaku, Te Rongorito.  These were the children of Rereahu who are 
the founding ancestors of this Iwi Ngati Maniapoto throughout our tribal territories – and from them 
come the names of the hapu comprising their descendants. 
 
The Mana - "Whatu ahuru." After twelve Generations from Hoturoa we come to the birth of 
Maniapoto - who succeeded to this mana. 
 
Rereahu inherited the Mana Whatu Ahuru.  This mana should have been passed on to Te 
Ihingarangi, to the elder son of Rereahu. 
 
Rereahu decided to pass his mana on to Maniapoto. 
 
Kahuiao, Uehaeroa, and Turakiwai, children of Te Ihingarangi stayed in the Tuhua district (after Te 
Ihingarangi left).  Maniapoto took Uehaeroa's descendants as wives.  Their descendants formed the 
chiefly lines of descent for this Iwi, Ngati Maniapoto. “See the genealogy.” 
 
Rereahu bestowed his mana on Maniapoto, who had displayed an ability to uplift his Iwi through his 
leadership, along with the consolidation of support from his younger siblings and their families, elder 
and younger siblings, including the descendants of Hia and Raka through marriage, Maniapoto's 
mana spread over them all. 
 
So Ngati Maniapoto became the name of the Iwi and the names of his older brother, of his younger 
brothers, and sisters the hapū names. 
 
That mana was maintained by the descendants of Rereahu's family through the generations right up 
to the present time - and the consolidation of the Iwi in its many generations of the past. 
 
That mana, besides the strength of its leaders in uplifting the Iwi, is the rope that binds the Iwi and 
its many hapu, under that leadership, and with a unity of organisation and oneness of voice through 
the many generations of their Maoritanga. 
 
"The consolidation of this Iwi Ngati Maniapoto with our times, our customs, wellbeing and health 
have come about through the unity of our actions and of our voice and mana - beginning with 
Maniapoto, through our past to today." 
 

1  Te Kawa son of Maniapoto. 
 

Rungaterangi from Te Kawa. 
 
Te Kawa was killed at Tamaki, that became an issue for Maniapoto to avenge there. 
 
Rungaterangi was killed at Taranaki, an issue to be avenged there. 
 
Later, this became a saying exemplifying the unity of Ngati Maniapoto and Waikato when war 
threatened, that is, Mokau to the south, Tamaki to the north.  The bow, the stern of this unified 
Waka of these Iwi, Maniapoto and Waikato - through numerous generations this unification of these 
Iwi has been maintained - and through which they have come through each generation successfully 
united, to this generation today. 
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2  The arrival of the Missionary Faith. 
 

Now, the iwi lived in unity and with the mana of the leadership's voice holding sway at that time. 
The rangatira led the Iwi in adopting and adapting to world-wide phenomena of that era.  Over time, 
with the passing on of these new phenomena, the Maori people benefitted from an abundance 
through their adoption, and laid aside a former evil practice of the Maori people, cannibalism. 
 
That time is known as 'The Golden Years.'  Because warfare between Maori ceased - a harmony 
ensued - living in fortified villages was not so extensive - Maori turned in large numbers to 
cultivations, and so benefits accrued, and there was a modicum of wealth.  And in that abundance - 
Ngati Maniapoto owned ships, flour mills, cattle, horses, pigs, all possessions of great economic 
value. 
 
That is why that was termed the golden years. 
 

3  In 1840 the leaders throughout the land formulated the Treaty of Waitangi.  Leaders of 
Ngati Maniapoto entered into that union of the leaders of Maoridom in that significant event 
believing it would be beneficial (for them and their people).  Maniapoto entered into the allowing of 
the mana over the land and the Māori people being put under the protection of Queen Victoria. 

 
In that Treaty, Queen Victoria confirmed her gracious protection of the Maori of this land.  And 
promised that the Maori people would retain their lands, seabeds, fisheries, forestries and other 
treasures. 
 
The leaders of Ngati Maniapoto who signed the Treaty were Taonui; Tariki; Manga (Rewi 
Maniapoto), Haupokia, and Te Ngohi. 
 
The memorial commemorating that Treaty still stands today. 
 
That Treaty is the foundation upon which all Laws pertaining to Maori are founded. 
 
That is the base underpinning all Maori issues for their lands.  Through that Treaty also, laws cannot 
be enacted to merely alienate Maori lands.  However since then there have been many breaches. 
 

4 In 1855 leaders began to campaign for the establishment of a Maori King. Ngati Maniapoto 
later entered into the discussions at Haurua, where they committed to the movement in 1856. 

 
The leaders gathered, culminating in the establishment of Potatau Te Wherowhero as Maori King. 
 
There were two reasons for the establishment of a King. 
 
First as a symbol of the mana of Maoritanga. 
 
Secondly to stop the shedding of blood through inter-tribal warfare, which was extant somewhat at 
that time. 
 
As King, Potatau proclaimed these words:    'After me. Hold fast to Love, The Law, and Faith.'  When 
he was near death, he also said, 'After me, hold fast to Te Nehenehenui.'  This term, Te Nehenehenui 
refers to Ngati Maniapoto. 
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Potatau was one of the principal leaders of Waikato, and also descends from the founding ancestors 
of Ngati Maniapoto (see the genealogy). 
 
With the establishment of Potatau as the Maori King, warfare in this area ceased completely. 
 
The naming of a King was not welcomed by the Pakeha, resulting in war in Taranaki and Waikato, 
between the Maori and the Pakeha from 1860 through to 1864 - a cause of distress for Maori to the 
present day. 
 

5  When Potatau died, his son took his place.  Matutaera Tawhiao became the second Maori 
King. 

 
This was at  the time of the Pakeha Wars around the nation. 
 
This Iwi Ngati Maniapoto remained steadfast in its conviction of support for the collective, under the 
mana of the voice of the leaders.  Despite the full engagement with the anger of the Pakeha, that 
collective unity continued through to the end of the warfare.  This Iwi maintained its collective 
stance under the leadership of Tawhiao when he lived at Te Kuiti, at Hikurangi, and Whatiwhatihoe, 
and that solidarity remained under the mana of the voice of the leaders. 
 
The leaders of the Iwi at that time were Manga, Wahanui, Taonui, Hauauru, Te Rerenga, amongst 
others. 
 
Waikato and Maniapoto at that time lived under that calling of old, Mokau-Tamaki. 
 
When Tawhiao and his Iwi were living at Whatiwhatihoe, Wi Te Wheoro entered into the 
management of Tawhiao's affairs.  He was a Member of Parliament at the time. 
 
Wi Te Wheoro had this to say about Ngati Maniapoto's lands, in addition to Bryce's words to 
Wahanui, 'He placed a heavy cloud over Ngati Maniapoto, and through these words Wahanui 
separated off from Tawhiao and the Iwi.'  So the Waka of Mokau and Tamaki was capsized. 
 
This Iwi Ngati Maniapoto was united at that time. 
 

6  In 1883, through the mana of the leaders and the unity of the Iwi, there was still one 
voice.  To open up to the Railway, agreed to with one voice.  That was known as Turongo Rori. 

 
7  1n 1883 the leaders agreed to the establishment of Te Rohe Potae, and again the Iwi was 

of one mind as was the leadership, which led to its affirmation. Through the Unity of the Iwi. 
 

This is a result of the binding together of the collective with the voice of authority. 
 

8  In 1894 Tawhiao died and Mahuta Potatau Tawhiao was raised up as the Maori King. 
 

Through Mahuta's time the elders of Mana amongst Ngati Maniapoto began to pass away. 
 
When the last of them Wahanui Huatare died, the Iwi began to fracture, through to 1900.  The lack 
of unity of voice and of action resulted in a scattering of the Iwi.  All caused by Council Laws. 
 
Maniapoto separated into three parts.  Some were staunch followers of the Kingitanga.  Some chose 
to follow the Government and its Laws.  Some were for Te Whiti and his teachings.  These were the 
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Principles which led to a division of mind and deed in this Iwi, through to the present day.  Leaders 
strove mightily to find a way by which there could be unity, but to no avail. 
 
So Te Rangituataka Takerei gave consideration to calling the leaders of Ngati Maniapoto and the Iwi 
to a meeting at Mahoenui on the 25th of December 1903. 
 
That meeting took place from the 25th through to the 28th of December 1903.  Leaders, elders, 
young people, and the Iwi met, those who supported the Kingitanga, the Government, and Te Whiti. 
It was a significant gathering of the Iwi. 
 
From this meeting of Ngati Maniapoto a process was proposed and adopted whereby this Iwi could 
come together as one and be brought back to the strengthening of their Maoritanga as a way to 
unite the people. 
 
These terms and processes were approved and adopted. 
 
Namely 1  That a Kawenata for this Accord be crafted. 
2  That a memorial be erected to commemorate the Kawenata. 
3  That the Elders of the Iwi be constituted as a body to accomodate this union and its Maoritanga. 
4  That the mana of the Iwi be bestowed upon this Kaumatua Council in addition to their own mana. 
5  That the name of that Kawenata be as follows: 
 
     Te Nehenehe nui 
 
This is the Kawenata of this Iwi, Ngati Maniapoto and its many hapu. 
 
Maoritanga is the Base Value which must stand on Love, The Law, and Faith, from the words of 
Potatau. 
 
The Constituted Council is Te Nehenehe nui. 
 

6  Let this Maoritanga and Accord sit under the Protection of Great King Edward Seventh.  
Let it also support and uphold the words and the tikanga (customary leadership) of Mahuta Potatau 
Tawhiao known as the Maori King, and may there be broad heed taken of the tikanga (customary 
practices) of Te Whiti within this accord. 

 
7  Let this Accord and its Maoritanga maintain and uphold those customary Maori practices 

which are good, along with the pure language of the Māori, proverbial sayings etc. 
 

     Allow no evil practices. 
 

8  Let the people of Ngati Maniapoto, men, women, children sign the Kawenata according to 
Māori custom, and all those who sign the Kawenata, they are deemed, Te Nehenehe nui. 
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